ER4 WV

The Diaries of Arthur J. Stirewalt, 1941-1942

Part II : Life During Wartime — The Church and the Repetition of the Everyday

Timothy S. McKenzie *

This paper is Part II in a two part series on the diaries of Lutheran missionary Arthur J. Stirewalt
during the period of 1941-1942. This paper will examine Stirewalt’s life in wartime Japan until his repatria-
tion on the exchange ships of 1942. Stirewalt’s diaries, as a record of “the everyday,” allow us to see that
though the nations of Japan and the United States were at war, and though missionaries could no longer
officially work in the church in Japan, relationships between Japanese and American Christians continued
in spite of the war. As a methodology, this paper utilizes the concepts of “the principle of the everyday”
in the thought of Showa philosopher Tosaka Jun and a “world come of age” in the thought of German
theologian Dietrich Bonhoeffer. Both Tosaka and Bonhoeffer understood the modernity of human life and
community as arranging its affairs independent of “the eternal” or “the divine.” Stirewalt’s diaries reveal
the suffering nature of the church, which included all churches pulled apart by war. The voices of Tosaka,
Bonhoeffer and Stirewalt point to the role of “the everyday” in the creation of hope and newness that has

the power to overcome the brokenness of human life.

Keywords : Arthur J. Stirewalt, Tosaka Jun, Dietrich Bonhoeffer, Mission, 1942 Exchange Ships

relationships, built up over decades, that shared

Introduction
both the ordinary and the extraordinary experi-

This paper is the second part of a larger
project that seeks to understand something
about the nature of Christian community as
it was experienced during a critical period of
nationalism and war during 1941-1942." In the
first part of this paper, we saw how the diaries
of Arthur Stirewalt (1881-1968) witnessed to
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ences of what Showa philosopher Tosaka Jun
termed, “the everyday.” As the world descended
into a ‘total war’ with nations mobilized against
one another, and even religions pressed into
the aid of the nation, relationships built upon
the repetition of daily life sustained a hope that
even war could not completely destroy.

In Part 1 we argued that Tosaka Jun’s con-
cept of “the everyday” - as the “crystal core of
historical time, the secret of history” - allows us

to see that it is through the repetition of daily
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life and its friendships, relationships and collabo-
rations that “the everyday” becomes historical
time. In the second part of this paper, we will
examine the period of 1942 as it unfolds in Stire-
walt’s diaries. It is hoped that we might be able
to understand more deeply how the repetition of
“the everyday” not only moves history, but how
this repetition becomes the bond of community
that contains the power to not only sustain, but
also to reconcile relationships that have experi-
enced separation, brokenness or estrangement.
Specifically, we will examine the period of
January-October 1942, the period of Stirewalt’s
life in wartime Japan and his repatriation on
the exchange ships the Asama Maru and the SS
Gripsholm. The United States and Japan made
two exchanges of diplomatic personnel and civil-
ians in 1942 and 1943. Stirewalt’s diaries open
a window upon the 1942 exchange of Japanese
and American nationals that offers a contrast
to other works that document the same period.
For example, Max Hill (1903-1949) who worked
as the Tokyo Bureau Chief of Associated Press
wrote of his wartime experience in Japan and
of the first exchange ship immediately after the
exchanges took place? This work is an invalu-
able eyewitness account of one who had been
jailed for his activities as a journalist, though it
often also displays an understandable wartime
patriotic bias. Another eyewitness account, writ-
ten by Gwen Terasaki (1908-1990), the American
wife of the Japanese diplomat Terasaki Hide-
nari (1900-1951), was written fifteen years after
the exchanges and covers a much larger span
of history than that taken up by Hill's work.?
Terasaki's work is also written from a more
dispassionate perspective, though she and her
family suffered great hardships during the war.
In contrast to these types of personal accounts,

Stirewalt’s diaries capture a sense of events

happening in “real time” without the eliding and
redacting of historical time that often occurs
when events are reconstructed after the fact
and ordered into a historical narrative account.
Stirewalt’s diaries offer a perspective upon a
critical “moment” not only in the history of two
churches, but also in the history of two nations.

In Part 1, we introduced Showa period phi-
losopher Tosaka Jun (1900-1945) and his “prin-
ciple of the everyday” (nichijdosei no genri), as a
methodology through which we might be able
to see more clearly that which is embedded
within the text of Stirewalt’s diaries. Tosaka’s
conception of the everyday was thoroughgoing
in its modernity, arguing that human beings live
nowhere but in the present. Tosaka was critical
of a humanity that had often tried to expand
the present through a phenomenological under-
standing of time. Tosaka wrote,

Some people expand the present into eter-

nity using terms such as “the past in the

” o«

present;” “the future in the present” and “the
present in the present.” In this way, the
present comes to equal past, present and
future; this comes to equal ordinary time,
which then comes to equal the temporal,
and in the end, the eternal. Thus, “the eter-
nal now.””
Tosaka argued that humanity attempted to read
into present experience an understanding of
time that was really more phenomenological or
conceptual than it was real. He continued,
I would like to caution that all of these con-
cepts of the present come from a phenom-
enological understanding of time. In phe-
nomenological time, though it is certain that
our consciousness is at work, our physical
bodies cannot reside within this conception
of time’

Thus, for Tosaka, strictly speaking, there is only



“the principle of the day to day, in the principle
of day by day, in the principle that there is a
daily repetition of things and yet each day is
different.” ” This concept of “the everyday” ex-
pressed through “the daily repetition of things”
formed a durational present that, for Tosaka,
became historical time. As suggested in Part
1, Tosaka’s conception of a durational present,
the everyday, makes room for matters that are
also more difficult for governments to regulate,
things such as matters of the heart - friendships,
loyalties, love, faith, compassion and charity.
These things, the interiority of human commu-
nity, which when experienced within the repeti-
tion of daily life, have the power to give mean-
ing and direction to persons and the institutions
to which they find themselves in relationship.
Tosaka attempted to uncover the paradox that
humanity lives within, namely, a consciousness
that seeks to understand the present with ref-
erence to the past, future and even eternity,
though as physical beings, humanity can only
reside in the present moment. If, as Tosaka cau-
tions, there is no “eternal now” (eten naru ima),
what implications does this have for a Christian
understanding of historical time? What happens
to an understanding of time in which God may
be understood as present only within the pres-
ent moment and its relationships?

At this point the ideas of German theolo-
gian, Dietrich Bonhoeffer (1906-1945) are helpful
because of their attempt to struggle with a simi-
lar conception of modernity.? In his Letters and
Papers from Prison, Bonhoeffer attempted to
outline a new understanding of Christian iden-
tity in the modern world. Writing from Tegel
Prison in Berlin to his friend Eberhard Bethge
on June 8" 1944, Bonhoeffer argued that human-
ity had learned to live without any reference to

the sacred or the eternal in its daily affairs. Bon-
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hoeffer wrote,
Human beings have learned to manage all
important issues by themselves, without
recourse to “Working hypothesis: God.” In
questions of science or art, as well as in
ethical questions, this has become a matter
of course, so that hardly anyone dares rock
the boat anymore.”
Bonhoeffer was describing the culmination of
the Enlightenment tradition in which humanity
had come to live and order daily life without re-
course to a concept of God for the management
of daily affairs. Bonhoeffer called this world “the
world come of age,” signifying a rationally in-
dependent humanity that no longer needed the
tutelage of God in its daily life." Rather than the
object of a life giving relationship of faith, hu-
manity had turned God into the God of religion
and the religious act.™
Bonhoeffer expressed modern existence as
a paradox, writing,
Before God, and with God, we live with-
out God. God consents to be pushed out of
the world onto the cross; God is weak and
powerless in the world and in precisely this
way, and only so, is at our side and helps us
... The Bible directs people toward the pow-
erlessness and the suffering of God; only the
suffering God can help.?
For Bonhoeffer, what was at issue was the
reality of a God who suffers in the world with
humanity. God was not to be viewed as a di-
vine solution to human problems that could be
accessed simply through religious acts. Rather,
God’s purpose of coming into the world was to
suffer with the world, thereby drawing human-
ity into the event of the cross and resurrection.
Bonhoeffer wrote,
Humanity is called upon to share in God’s

suffering at the hands of a godless world.
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Thus we must really live in that godless
world and not try to cover up or transfig-
ure its godlessness somehow with religion.
Our lives must be “worldly,” so that we can
share precisely so in God’s suffering...That
is “pueravora,” not thinking first of one's own
needs, questions, sins, and fears but allow-
ing oneself to be pulled into walking the
path that Jesus walks, into the messianic
event, in which Isa. 53 is now being ful-
filled!

These ideas of a “world come of age” and
of a human participation with a “suffering God”
are extremely helpful in seeking to understand
more deeply Tosaka Jun's “principle of the ev-
eryday.” Bonhoeffer’s ideas, though clearly only
a preliminary outline, demonstrate that it is
not only possible, but also necessary to live in
the present of the world, for that is precisely
the place where the “messianic event” hap-
pens. Though Tosaka cautioned that there is no
“eternal now,” he did argue that there is “a daily
repetition of things and yet each day is differ-
ent.” In human affairs, it is the understanding of
the repetition of daily life that opens a view to
seeing how humanity might participate in the
sufferings of God in the world. The “worldly”
repetition of daily life, through its relationships,
friendships, collaborations, and even estrange-
ments and reconciliations, is the historical time
in which humanity lives, and is drawn into the
“messianic event” of what Bonhoeffer termed,
“the suffering God.” Therefore, we also hope to
examine the diaries of Arthur Stirewalt to see
how they might point to a participation in the
sufferings of God and God’s people within “the
everyday.”

Finally, I wish to express my sincerest grat-
itude to both the James R. Crumley Archives

at Lutheran Theological Southern Seminary in

Columbia, South Carolina and to the ELCA Ar-
chives in Elk Grove Village, Illinois for their gen-
erous access to primary documents. I am also
indebted to the Davis family for access to that
portion of the diaries that were not in archival
holdings at the time of research. I am also grate-
ful to my colleague Rev. Isamu Aota for contin-
ued access to ULCA Japan Mission records. To
our academic neighbor, International Christian
University, I offer sincere thanks for gracious
access to primary sources such as newspapers
and journals. Unless noted, all translations are

mine as are all errors.

Life During Wartime - The Repetition of
the Everyday

As 1942 began, the cold of winter deepened
and the war continued." Stirewalt reflected
upon the first anniversary of his wife Alice’s
passing, noting that had war come when she
was alive, it would have been more stressful
upon her health. He stated that he could “see
the hand of the Lord in many things” related to
her passing before the beginning of the war.”
Yet though Stirewalt expressed his trust in di-
vine providence regarding his wife, he could not
readily see how his own presence in Japan had
allowed him to place into the hands of the Japa-
nese Lutheran church assets that most likely
would have either been frozen for the duration
of the war, folded into the assets of the newly
formed United Church of Christ in Japan (Nihon
Kirisuto Kyddan, hereafter “Kyédan”), or possi-
bly seized by the wartime government.

Because of the war, mail service between
the United States and Japan had been disrupted,
and a number of letters sent by Stirewalt had
been returned.® After Pearl Harbor, in an effort

to communicate his safety to his family in the



United States, Stirewalt went to the Swiss Lega-
tion and sent a cablegram to his daughter Ruth
in Charleston, South Carolina.” As Japan had
been at war in China arguably since 1931, and
officially since 1937, fuel and food were becom-
ing scarce. Because of the lack of fuel, Stirewalt
put a stove-pipe through the study window at
the Umabashi house to which was connected
a trash-burner that had been carried in from
the outside, using flower pots as legs to stand
the burner upon.’® The heat generated seemed
to work well enough with little fuel. In spite of
this, however, the temperature inside the house
was cold enough to freeze water in the kitchen
and lavatory."” Stirewalt noted burning files ac-
cumulated over 36 years for fuel, noting, “It is
striking how much stuff accumulates in time.”
Stirewalt’s diaries also note food purchases at
Fujiya, Kikuya, and Meidiya at Nakano Station.”'
Though Japan was at war with the United
States, remarkably, as a registered foreign
resident, Stirewalt was still eligible for ration
books. He learned, much to his consternation,
however, that like collecting manna, he had to
go each day to the Meidiya bakery at Nakano
Station to claim his daily ration of bread. By not
going from January 1% to 4™ he lost four days
of ¥ pound bread allotments” In spite of these
reminders of life during wartime, daily life also
reserved a degree of normalcy. Stirewalt went
to his dentist, had repairs made on his watch
and got new glasses® It is also remarkable that
the stonework for his wife Alice’s grave in the
Tama Cemetery continued in spite of these
conditions, the cold and the war. One year after
Alice’s death, Stirewalt noted that the work was
nearly complete. Only the epitaph for the Japa-
nese language stone remained to be cut.*

As discussed in Part 1 of this paper, Stire-

walt had planned to move to the Hepner home
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on the Saginomiya seminary campus in an ef-
fort to save money and fuel® However, early
in 1942 he was also asked by Mrs. Theodore
D. Walser and Miss Daugherty to stay at their
home where there was ample fuel. Stirewalt
declined stating that he did not want to do this
in the absence of Mr. Walser, who was in the
dentention camp at Denenchofu®® Under normal
non-wartime circumstances, moving should have
been a relatively straightforward affair. One
could have moved and reported the move after
the fact to the ward office. Fueled vehicles and
moving services would also have been available
to assist, as well. However, in early 1942 Stire-
walt had to seek permission to move ahead of
time from the police authorities, and as there
was no fuel for civilian vehicles, belongings had
to be transported using a cart pulled by a bi-
cycle. Between January 31% and February 4%
Stirewalt recorded trips to the police seeking
clarification and permission regarding the pro-
posed move. A sale of personal belongings also
posed a problem in that permission had to be
sought from the Ministry of Finance. Stirewalt
submitted a list of items for sale with the asking
prices, but was told that his prices were too low.
Though no doubt Stirewalt just wanted to sell
the items and be done with it, the Ministry of
Finance reserved the right to declare what was
fair value”

Stirewalt revised the price list and returned
to the Ministry of Finance on January 31* and
was given permission to sell® On February 4"
Stirewalt finally received police permission to
move to the Hepner home, only after the Chief
of Police called the Denenchofu detention camp
to gain permission from Mr. Hepner.” From this
time onward, considerable time was spent pack-
ing to move and selling household items. The

sale of items at the Umabashi house began on
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February 12® and included items belonging to
the Linn family, the ULCA Mission and Stire-
walt. Stirewalt noted that he deposited 2,157 yen
from the sale of this property into the bank.*
With the move in progress, Stirewalt dutifully
tended to the small matters associated with a
change of household such as making address
changes for ration permits, bicycle registration,
Bennie the dog’s registration, as well as making
calls on his neighbors.® The final cartloads of
belongings were pulled by bicycle on March 3%,
thus finishing the move.*

Stirewalt had just turned 61 years of age
on February 5™ and rather stoically noted that
it was the first time in many years that no one
had remembered the date® In his diary, Stire-
walt almost daily noted his tiredness, and in ad-
dition noted that his hands were badly chapped
from the cold® He recorded that Alice’s grave
was finally finished “two months late” on March
1%, 1942 On March 6™ under the auspices of
the Red Cross, headquartered in the Marunou-
chi Building, Stirewalt was able to send 25 word
messages to each of his three daughters in the
United States.® The possibility of an evacuation
ship for foreign residents had been reported in
the newspaper and Stirewalt went to the Swiss
Legation to inquire about the veracity of the re-
port, meeting with Messrs. Mayer and Frehn.”
It would be another month before more definite
news of evacuation plans would become known.
Stirewalt noted that on March 10" he went to
the ward office to get ration tickets for sugar,
which he then purchased along with bread.®

Daily life in his new dwellings on the semi-
nary campus began with visits by Japanese
church leaders, tangible signs of friendships that
had been built over many years. Asaji Noboru,
Hirai Kiyoshi, Honda Denki, Inadomi Hajime,

seminarian Kitamori Kaz6, Miura Inoko, Nao

Kosaku, Utsumi Sueaki and others continued
to visit Stirewalt.” Some of these visits were
personal, and others related to church business.
For example, on January 31", Utsumi Sueaki
visited Stirewalt bringing papers for him to sign
regarding Kikugawa kindergarten.® In addition
to these kinds of visits, friends also brought
food items such as flour, jars of fruit salad and
other things." Stirewalt records lending his
copy of the Hebrew Scriptures to seminary
Professor Nao Kosaku, who was on a committee
appointed to revise the Japanese translation of
the Bible.? In turn, Stirewalt received permis-
sion to visit his friend and colleague Charles
Hepner interned at the Denenchofu camp, tak-
ing 13 grapefruits.”® On April 3, Good Friday,
Stirewalt and Alma Hepner attended services
at Tokyo Union Church and then went to Tama
Cemetery, taking flowers for Alice’s grave.!
Part 1 of this paper focused upon the trans-
fer of ULCA Mission held assets to the JELC. It
would be unfair to give the impression that the
shift from Mission leadership to an exclusively
Japanese leadership was completely smooth. At
the final joint JELC/ULCA Shadan Board meet-
ing held in Stirewalt’s home on December 13
1941, Stirewalt noted that it was agreed that the
newly restructured Shadan was not to sell any
Mission property without the approval of the
ULCA Mission.” Stirewalt recorded his disap-
pointment upon hearing that Mission property
in Saga and Fukuoka (Kurume) had been sold
by the JELC led Shadan without prior consulta-
tion with the ULCA Mission." As Stirewalt’s
consternation regarding this matter seems to
suggest, it would take time to adjust to a new
style of Japanese leadership with missionaries
outside of the decision making process.” How-
ever, the fact of the matter was that the JELC
relied upon financial support from the ULCA,



and the ULCA had been unable to send its fi-
nancial grant for the second half of 1941 due to
the freezing of assets between the two nations.”®
The sale of these properties was meant to help
the church and its work in the absence of ULCA
financial support.*’ Though the Japanese church
was now journeying alone without the aid of
the ULCA and its missionary personnel, Miura
Inoko continued to report news of decisions and
transactions to Stirewalt. For example on May
3" Miura gave Stirewalt a financial report of
the sale of the Saga and Fukuoka properties.”’
Though the Religious Bodies Law did not allow
foreign missionary personnel leadership in the
church, schools and their financial bodies, Stire-
walt continued to be treated with respect by the
Japanese church community, receiving reports
while also being sought for counsel. Though the
land sales were viewed at the time by Stirewalt
as the breach of a formal agreement, the Japa-
nese church’s use of these funds for continued
support of missionary personnel during wartime
conditions, and for the ongoing support of the
seminary, suggests a deep and abiding con-
cern for both missionary personnel and for the
work of the seminary, which had been heavily
sponsored by the ULCA and its predecessor
body the United Synod of the South. It is com-
mendable that at the beginning of the war, the
Japanese church remained concerned about the
well-being and the support of the American mis-
sionaries who still resided in Japan.

Stirewalt was also a board member of To-
kyo Union Church, and on March 24™ noted
attending a board meeting at which it was de-
cided to sell all of the church equipment except
that in the church auditorium; to make proper
arrangements for The Salvation Army to oc-
cupy the building from April 1%, 1942; and to

send the church hymnals to U.S. prisoners in
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Shikoku, if that was possible.® Paul S. Mayer
had been elected chairman of the board of To-
kyo Union Church shortly before the war began
and what few members remained in Tokyo
decided to try to keep the church open as long
as possible.”® Though the church was without
a foreign pastor, its music director Professor
Nakada Ugo was asked to take over the wor-
ship service schedule and did this for almost the
entire following year. After this, the church was
used as an office of The Salvation Army until a
bomb from a B-29 hit the church on May 25
19453 Stirewalt noted going to Tokyo Union
Church on Good Friday with Alma Hepner and
attending services led by Mr. Nakada.™ Stire-
walt’s diary notation about the March 24" To-
kyo Union Church board meeting decisions of-
fers insights into the history of this church that
are not available in the centennial history or in
surviving church documents. It shows a foreign
“International” church struggling with its sense
of mission to continue under very adverse cir-
cumstances, while seeking to comply with Japa-
nese law, which would allow it to legally remain
open.”

Stirewalt was present in Tokyo at the time
of the “Doolittle Raid” on April 18, 1942. On that
day, Stirewalt was having lunch at The Olympic
with Paul Mayer when they heard air raid si-
rens, and thought that it was just another drill.*
Upon his return to the seminary, Stirewalt
heard from seminary students that there had
been an air raid by American planes. Stirewalt
recorded that seminary students saw incendiary
bombs fall from the B-25 Mitchell bombers used
in the attack” Two days later, an officer from
Nagata police station visited Stirewalt to inform
him that he now needed to report to the police
each time he intended to leave his home with

the information of where he intended to go.®
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That the police did not simply arrest him along
with the other Americans that remained free at
large is remarkable.

Stirewalt noted information regarding the
seminary, which was given to him by the newly
elected seminary president, Miura Inoko. The
information included the names of the faculty
and student body, which consisted of 10 semi-
narians.” In this careful reporting by Miura
and notation by Stirewalt one senses just how
valuable theological education was for both the
ULCA and the JELC. Though the two nations
were at war, Miura and Stirewalt remained col-
leagues in the work of the church and its semi-
nary. This kind of reporting to Stirewalt is espe-
cially poignant because Stirewalt had helped to

found the seminary in 1909.%

Negotiations for an Exchange of
Diplomatic and Civilian Personnel

On April 11™ Miura Inoko visited Stirewalt
with the news that plans for a possible evacu-
ation ship seemed more definite.” Further ru-
mors of an exchange ship appear in Stirewalt’s
dairy from May, and he expressed frustration
at the vagueness of the rumors, writing, “The
indefiniteness about our evacuation is very an-
noying, shall we sell, pack up, or what?”® The
following day, however, Miura visited Stirewalt
again with definite news of an exchange of ships
that was to take place in Mozambique at Lou-
renco Marques.”® This information would prove
to be accurate.

Historically, Japan and the United States
made two exchanges of officials and civilians
during the Second World War. The first ex-
change took place at Lourenco Marques in
Mozambique on July 23" 1942. The second

exchange took place at Portuguese controlled

Mormugio, Goa on October 19", 1943. However,
talks concerning a third exchange broke down
for a number of reasons. Differing understand-
ings of the terms of exchange, and the concept
of “reciprocity” that controlled how many per-
sons and what categories of civilian workers
could be exchanged made it difficult for both na-
tions to reach agreement over future exchang-
es™

By July 1942, the United States had com-
pleted two exchanges of diplomatic and civilian
personnel with Germany and Italy. That these
exchanges could be organized and implemented
quickly owed itself to the fact that the U.S. De-
partment of State had, on September 1%, 1939,
created a small section known as the Special Di-
vision, which was charged with handling “special
problems arising out of the disturbed conditions
in Europe. Such as aiding in the repatriation of
American citizens..”* The earliest communica-
tion regarding the treatment and eventual ex-
change of Japanese and American government
officials was made by the government of the
United States on December 8™ 1942 (U.S. time)
one day after the commencement of war and
transmitted through the Swiss Minister in To-
kyo.® The earliest proposal for an exchange of
personnel between the United States and Japan
came in the form of a proposal by the United
States dated December 13", 1941 and sent to the
Japanese Government via the Swiss Legation
in Tokyo.” A second expanded proposal by the
United States, which would become the basis for
the first Japanese-American exchange at Lou-
renco Marques, was also sent to Tokyo via dip-
lomatic channels on December 26", 1941.% The
exchange of diplomatic personnel was obvious
and straightforward; however, the civilian cat-
egories of personnel eligible for exchange were

where the two nations had difficulties in finding



complete and common understanding.” For our
purposes in this paper, the United States sought
to have all citizens repatriated, and if there was
priority given, it was given to “women, children
and the aged, and infirm.” ™ On March 17", 1942,
the U.S. Department of State in a telegram sent
to Tokyo via the government of Spain, stated,
“The United States Government does not desire
to indicate any degree of priority for the repa-
triation of its nationals as between individuals.” "
Thus, priority would be given only to “women,
children...the aged, and infirm,” but as to which
individuals were eligible, the United States gov-
ernment would not discriminate.

Thus it was that on May 9% 1942 with an
eye toward evacuation on the rumored ship
that Stirewalt went to a Dr. Wittenberg for a
physical examination to apply for passage on
the rumored exchange ship. On May 13", 1942
Stirewalt recorded that he met Mr. Kuns of the
Swiss Legation at the Imperial Hotel and it was
suggested by Kuns that Stirewalt apply with
his physical examination report for passage on
the rumored ship. The following day, Stirewalt
made his application for evacuation at the Swiss
Legation in Tokyo.”

On May 16" Stirewalt visited Charles
Hepner at the Denenchofu detention camp and
heard that Hepner was also to be repatriated on
a ship that was supposed to sail in the middle
of June. On May 21*, Miura Inoko visited Stire-
walt with the news of an exchange of nationals
that would take place at Lourenco Marques on
July 16™ 1942 On May 25" Stirewalt again
visited the Swiss Legation and was told that he
had been selected, along with Charles and Alma
Hepner, to travel on the first exchange ship, the
Asama Maru, which would leave between the
10" and the 15" of June.™ According to Stire-

walt, evacuees were allowed to take “no furni-
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ture, no books or written matter whatever - no
silver - no money, except ¥1,000 allowed.” ™ In
reality, the negotiations between the Japanese
and American governments over baggage allow-
ances were never fully resolved before the first
exchange. In theory according to the agreed
plan, the luggage and persons of diplomatic
personnel were to be exempt from both limit
and search. However, the limits to be imposed
upon non-official personnel were ambiguous. On
February 19" 1942, the Japanese government
stated that “each” piece of luggage “should be
of such size and weight as may be carried by a
single person.” ™ Though in theory this should
have meant that each evacuee could have multi-
ple pieces of luggage that were small enough to
be managed by a single person, in practice, this
was often interpreted to mean that each per-
son could only have one piece of luggage.”” The
amount of money that each evacuee could take
was also a point of contention, as neither gov-
ernment wanted evacuees to take large sums
out of the country with them. It was decided on
the basis of the February 19" proposal from To-
kyo that evacuees could take “up to 1,000 yen or
its equivalent” to meet their needs on the vessel
up to the point of exchange. In a March 6™ 1942
telegram sent to the Japanese government by
the United States, it was suggested that Japa-
nese evacuees be subject to a limit of $300.00
per adult person, to match the 1,000 yen limit
for evacuees from Japan.”

On May 26", Stirewalt arranged with a
mover to have some remaining pieces of furni-
ture taken from the Umabashi residence to the
seminary, and also decided not to sell his books,
but rather to store them at the seminary.”” This
decision would seem to indicate the he planned
to return to Japan after the war. He and the

Hepners held a small sale of belongings, which
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they had advertised in several newspapers.
However, Stirewalt recorded that the results of
the sale were “a disappointment.”® On May 30",
while Stirewalt was busy packing, he recorded
a visit by Miura Inoko who told him,

The Ministry of Education has forbidden

the use of the name of Christ and the use

of the word ‘Amen’ in prayers in schools,
which are recognized by the government.

Prayers are to be to God ‘Kami sama’

only. Also all Christian periodicals must be

merged into one™
This report highlighted increasing governmental
control over the newly founded union church,
the Kyddan.

An officer from Nagata police station again
visited Stirewalt and told him that he would sail
on the Asama Maru, leaving June 10™* Stire-
walt noted that Pastor Nao's wife offered to take
care of Alice’s grave at Tama Cemetery.® Stire-
walt finished packing on June 8", and the police
came to inspect the baggage. Stirewalt recorded
that he had packed six pieces and the police
reduced it to three. The police took out many
things including a photo of Alice’s grave and
Bennie, the dog - “a whole lot of things which

» 84

were utterly innocent.”” Bennie, the family dog,
was given to the Sakamoto family, whose son
wanted the dog® In the midst of these details
and packing, Stirewalt also attempted to safe-
guard his bank account by applying for a permit
to have the balance transferred to American
Baptist missionary James Gressitt, who had de-
cided not to evacuate, but to stay in Japan® Af-
ter the Ministry of Finance made verbal assur-
ance regarding the transfer, Stirewalt received
a call by his bank (the Da: Ichi Ginko) and he
went to finalize the giving up of his bank vault*

In spite of great changes in the church and

Japan, due to the war, small signs of friendship

10

are evident in Stirewalt’s diary. For instance,
on Sunday June 14" Stirewalt had dinner at
the Miura’s home along with Rev. & Mrs. Nao

and Kitamori Kazd.®

Later, the tofu shop man
came to pick up Bennie for the Sakamotos, and
Stirewalt nailed shut the last of his and the Hep-
ner’s boxes® On June 16 Stirewalt made one
last visit to Alice’s grave, noting, “perhaps my
last time - sad!” He had dinner that evening at
the home of Rev. & Mrs. Nao, along with Alma
Hepner and Rev. and Mrs. Miura. The last diary
entry for June 16", 1942 reads, “We are actually

. » 90
to start to America tomorrow.

Exchange Ships and Repatriation

A significant aspect of Stirewalt’s evacua-
tion was the care with which he preserved his
diaries. When ULCA missionaries, the Knudtens,
left Japan for the United States in May 1941,
Stirewalt sent his diaries for 1900-1940 in one of
their steamer trunks. However, he kept his di-
ary for the entirety of 1941 through June 1942
with him in Japan, and typed a duplicate copy of
the 1941 diary. From January 1%, 1942, he made
daily entries with carbon paper. In this way, he
had complete duplicate copies for January 1941-
June 1942. His reason for doing this was a fear
of having to leave the diaries behind, or possibly
having them confiscated. As he had been told
that no written or printed matter was allowed
to leave Japan at the time of the June 1942 ex-
change ships, Stirewalt left both of the duplicate
copies of the diaries in Japan, one in a tin lined
box in the storehouse of the seminary in Tokyo,
and the other in the possession of Rev. & Mrs.
Nao Kosaku.” When the police inspected his
baggage on June 8" and reduced the contents
from six to three boxes, Stirewalt made the de-

cision not to risk trying to get the diaries out of



Japan. Regarding making these duplicate cop-
ies and leaving them for safekeeping in Japan,
Stirewalt wrote, “My purpose in making two
copies was with the hope that one copy might
be brought out, and that if such attempt was
not successful, the remaining copy might be
recovered at some future time.”” It turned out
that the baggage inspection before boarding the
Asama Maru on June 17™ was so lenient that
Stirewalt regretted not taking the diaries with
him.”® Like most foreign nationals who evacu-
ated Japan in 1941-1942, Stirewalt did not know
if he would ever return to Japan. Like many, he
left personal belongings, bank accounts, friends
and colleagues. Though his belongings were
stored at the seminary in Tokyo, in the care of
Japanese friends, it remained uncertain whether
he would be able to return to Japan in the fu-
ture.”

On June 17" 1942, after finalizing prepara-
tions for departure the following day, Stirewalt
recorded going to bed at 2 AM and getting up
only a few hours later at 5 AM. Two police of-
ficers came to meet he and Alma Hepner at
7:15 AM, and the bus, which was to take them
to Tokyo Station, arrived promptly at 7:50 AM.
Stirewalt and Alma Hepner were the first two
evacuees to board the bus. Stirewalt noted be-
ing seen off by “seminary teachers, their fami-
lies, and the students,” but also that “no one was
permitted to see us off at Tokyo Station.”® After
the bus left the Saginomiya seminary campus, it
made stops at Shinjuku Station, at the Yotsuya
Police Station, the Koishikawa Police Station,
the Bunka Apartment House, and at Nakano-
cho Ushigome. Upon reaching Tokyo Station,
the evacuees were taken to a room where they
met a group of 13 men who had come from the
Denenchofu detention camp. Along with other

missionaries and news correspondents, Charles
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Hepner was included in this group.” Stirewalt
recorded that they were made to wait in this
room for one and a half hours, after which they
were taken to the train platform. The train was
already full of people from northern and central
Japan as well as from Korea and Manchuria,
and the last car was reserved for them.” Their
train departed Tokyo Station at 11:15 AM and
arrived at the terminus alongside the Asama
Maru at about noon. The evacuees then got off
the train and went through a registration pro-
cess on the dock, whereby baggage was again
examined, and money declared. Stirewalt re-
corded that he only declared 505 yen, though he
was eligible to have carried up to 1,000 yen.”
Evacuees boarded the Asama Maru on June
17" and the ship departed the dock and then
stopped at the second breakwater in Yokohama
Harbor, remaining there for over a week.”
Meanwhile, a high stakes diplomatic negotiation
was carried out between Japan and the United
States that delayed the departure of the Asama
Maru in Yokohama and the SS Gripsholm in
New York.'™ However, the Asama Maru finally
sailed from Yokohama at 1:25 AM on June 25
1942 On June 29" the ship arrived at Hong
Kong, and under armed guard picked up 370

Americans.'”

The Asama Maru then sailed up-
river to Saigon, where on July 3™ 125 people
boarded the ship.!® The ship steamed to Sin-
gapore and on July 6" rendezvoused with the
Conte Verde, an Italian ship that contained 636
American evacuees from Shanghai.!” From
there, both ships sailed through the Sunda
Strait, and together across the Indian Ocean,
around Madagascar, to Lourenco Marques
(present day Maputo) in Mozambique, where
the Swedish liner SS Gripsholm was docked,
waiting with 1,500 Japanese evacuees from the
United States and Latin America.'”
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The SS Grisholm had departed from New
York on June 19" with Japanese citizens who
had been evacuated from the United States and

% Once at Lourenco Marques,

Latin America.
the Asama Maru docked at the stern of the
Gripsholm and the Conte Verde at the bow of
the Gripsholm.”" Stirewalt records that the pas-
senger exchange began on July 23 at 9:30 AM,
taking several hours.'® The SS Gripsholm left
Lourenco Marques on July 28" and arrived in
New York on August 25", 1942!'° The entire
voyage took ten weeks, and the price of the
trip was fixed at $575.00 per person, regardless
of which class they were assigned to on the
ship."® Ambassadors Joseph Grew (1880-1965)
and Nomura Kichisabur6 (1877-1964) and their
diplomatic staffs were also returned to their re-
spective nations on these exchange ships."!
Upon his return to the United States, Stire-
walt made his way from New York to Baltimore,
Maryland, where the United Lutheran Church
in America (ULCA) was headquartered. From
September 2™ to November 25", 1942, Stirewalt
stayed in Baltimore undergoing health exami-
nations and treatment at the Beck Diagnostic
Clinic, as well as meeting with church leaders.
During this time, Stirewalt drafted a letter to
members of the ULCA Board, co-workers, fam-

12 This letter offers significant

ily and friends.
insight into Stirewalt’s thoughts about the previ-
ous year, as well as his thoughts about the Japa-
nese church. Though there is not space here to
offer a complete summary of the contents of the
letter, Stirewalt reported on each Japanese pas-
tor and seminarian by name regarding where
they were currently serving either as pastors
or as drafted military personnel. In addition, he
made an itemized report of Lutheran schools;
the seminary and its faculty; the Shadan; and

various social welfare institutions. He also re-
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ported on the financial situation of the church,
as well as the financial situation of the Lutheran
Evangelical Association of Finland in Japan.'
In addition, Stirewalt reported on the newly
formed United Church of Christ in Japan (Nihon
Kirisuto Kyodan).

Lutheran mission work in Japan had been
sponsored and aided by the ULCA for nearly
fifty years since its inception in 1892. The JELC
was to commemorate its fiftieth anniversary in
September 1942. At the end of this letter, Stire-
walt commented that Christian mission work in
Japan had come to and end, hinting that with
the war, one era of missionary work had come
to a close.™ He ended the letter with the follow-
ing sobering words,

Under the present state pressure, there will
be apostasy; but it is to be hoped that there
will be some whose faith and practice will
continue true; and that even among those
who yield under the present pressure, there
will be many who will return to the truth
in Christ, after this present critical period
passes.

These things are painful to anticipate, but

they are staring us in the face. The gates of

hell shall not prevail, but the promise does
not say that the Church will be free from
suffering. This is a time for prayer.!®

One can only imagine how difficult it must
have been for Stirewalt to not only leave Japan,
but also see a half-century of missionary work
with an uncertain future. In this letter, Stirewalt
shows great concern for the Japanese church
and its institutions. He did not display bitterness
or nationalism, but rather called for prayer in
the face of great difficulty.'’® Stirewalt’s letter
embodied the words of ULCA Mission presi-
dent Edward Horn, when the ULCA Mission

made the plan to preserve its work by handing



all of its assets and property over to the JELC
without “prejudice, pique or disappointment.”'"”
Stirewalt seems to have understood very clearly
that this current “critical period” had been
thrust upon the church by the factors of nation-
alism and war, and seems to have understood
this as a time of suffering for the Church. As he
called for prayer in light of challenging circum-
stances, Stirewalt acknowledged the suffering
nature of the Church. Stirewalt seemed to have
understood that both Japanese and American
Christians suffered together as the Church. His
letter of report to the ULCA, co-workers and
friends is interwoven with the names and the
concerns of both the Japanese and American
churches. As he closed the letter, Stirewalt was
therefore, pointing to the suffering nature of the
whole Church - suffering that transcends both
individuality and nationality by pointing to a

God who suffers with God’s whole people.

Conclusion: Toward a Historical
Theology of the Everyday

On November 26" 1946 at the age of sixty-
six, Arthur Stirewalt set sail for Japan from
Savannah, Georgia on a freighter, the SS Julien
Poydras. Sailing with Stirewalt were ULCA
missionary colleagues the Powlas sisters, Annie
and Maude, and an unnamed Roman Catholic

8 The ship, with its four passengers,

priest.
passed through the Panama Canal on the way
to the Pacific Ocean, and arrived in Kobe on
January 9" 1947. Upon his return to Japan,
Stirewalt’s diary records the renewal of friend-
ships and times of fellowship shared with Japa-
nese colleagues - a renewal of relationships that
had weathered the storm of war.

That Stirewalt returned to Japan after

the war attests to the power of relationships
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with Japanese friends and colleagues, relation-
ships that had been built up over decades of
what Tosaka Jun termed the repetition of “the
everyday.” Stirewalt returned to a postwar
Japan, sharing in its lack of food, ration tickets
and overcrowded conditions. On July 4" 1952,
Arthur J. Stirewalt was awarded the “Fourth
Class Order of the Sacred Treasure” (kunyonto
zuthdshé) by the Showa Emperor, for 47 years
of service to the nation of Japan. His diaries con-
tinued to record the repetition of the everyday
in Japan for nearly two more decades until his
death in 1968."

In the introduction of this paper, we argued
that both Tosaka Jun and Dietrich Bonhoeffer
understood humanity as living within the con-
ditions of modernity, within a world that has
come to order its daily affairs without constant
reference to God. Tosaka argued that what ex-
ists in reality is “a daily repetition of things and
yet each day is different.” Tosaka understood
this as “the everyday” - as the “crystal core of
historical time, the secret of history.” As was
suggested in Part 1 and in the introduction to
this paper, this understanding of “the everyday”
allows us to see that it is in the repetition of dai-
ly life, its relationships and reconciliations, that
“the everyday” becomes historical time. As daily
life is built up over time through repetition, not
only do we come understand history, but also
begin to sense that “the everyday” is where hu-
manity experiences its deepest challenges and
greatest joys. Dietrich Bonhoeffer argued that
the terms of daily life in the modern world left
little room for a “working hypothesis” of God, a
religious conception of God that could be used
by humanity to attempt to cope with modern
life. Rather, Bonhoeffer argued that it is God
who suffers in the world with humanity, calling

this the “messianic event” to which humanity
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is drawn into participation. In a “world come of
age,” according to Bonhoeffer, “God consents to
be pushed out of the world onto the cross” and
that this is the only way in which God is with
and helps humanity. God is the God who suffers
with humanity. Bonhoeffer wrote that humanity
lives the Christian faith by “not thinking first of
one's own needs, questions, sins, and fears but
[by] allowing oneself to be pulled into walking
the path that Jesus walks, into the messianic
event.”'®

With meticulous care, Stirewalt recorded
the inescapable repetitions of daily life. His
diaries demonstrate that during a period of
extreme national crisis for both Japan and the
United States, participation in the present of
daily life brought with it commitments and re-
lationships that were able to survive even the
estrangement and brokenness of war. From the
time of his wife's death in early 1941, until his
repatriation in June 1942, Stirewalt, though he
did not always seem to understand or see it,
accompanied and was accompanied by his Japa-
nese friends and colleagues. This was not with-
out conflict or contradiction. There were times,
as we have seen, when he felt at odds with
decisions that were made by his Japanese col-
leagues. However, this did not bring an end to
relationships built up over decades of a shared
experience of the everyday; rather, it strength-
ened them. Though the United States and Japan
waged war with one another, Stirewalt’s dia-
ries witness to relationships of faith supported
through the repetition of the everyday that
even war could not completely pull apart.

In Parts 1 and 2 of this paper, we have at-
tempted to show how one person’s recording of
the repetition of the everyday during wartime
in Japan suggests that human community and

its relationships were stronger than the trag-
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edy of war. We have attempted to bring three
voices into conversation with one another over
the contested terrain of modernity and life in
the everyday. Two of these voices, Tosaka Jun
and Dietrich Bonhoeffer did not outlive the war.
Indeed, it could be said that their respective
voices and critiques of modernity were, in part,
what cost them their lives in the closing days of
the war. However, after the war, the works of
both Tosaka and Bonhoeffer have become quite
influential in their respective fields for the way
in which they articulated their understandings
of what it means to live wholly and unreserv-
edly in “the everyday,” and in “a world come of
age.” It has been hoped that, with the addition
of Arthur Stirewalt, the voices of these three
persons might be brought into fruitful conversa-
tion with one another.

Tosaka was thoroughgoing in his assess-
ment of the modern condition. Human beings
only exist within the present - a present that
undergoes daily repetition. Human beings live
within the paradox of desiring to understand
time as oriented toward a future, yet exist in
physical bodies that defy this in every way. Bon-
hoeffer, too, unflinchingly argued that human
beings have learned to live without recourse to
a concept of God in daily life. His words “Before
God, and with God, we live without God” aptly
lay bare the existential contradiction faced by
modern persons of faith* So much of modern
daily life is conceived and carried out without
any reference to the eternal or the sacred. Yet
Bonhoeffer argued, it is in the midst of this
world that Jesus draws people into “the messi-
anic event.” Bonhoeffer argued, “Our lives must
be ‘worldly, so that we can share precisely so in
God’s suffering..” '* These words suggest that
Christian faith in the modern world takes place

solely within the repetition of “the everyday”



- indeed, that this is the only place where that
faith may be lived out. Tosaka argued that there
is “a daily repetition of things and yet each day
is different.”'® While Tosaka would not allow for
“the future in the present,” he did recognize the
inevitable difference and potential newness that
2 For Tosaka, though
the present moment is all that exists, that mo-

each day brings with it.

ment itself, through its daily repetition, contains
a potential for difference and newness. According
to Bonhoeffer living unreservedly in the world
brings with it participation in the “messianic
event,” an event that creates difference and
newness by drawing people out of their own
“needs, questions, sins, and fears” so that they
might live in a new way with the world and
their neighbors.*”

It has been our purpose to argue that the
diaries of Arthur Stirewalt during 1941-1942
reveal, over an extended period of time and
under trying circumstances, how one person of
faith lived out the everyday in a world at war,
thereby participating in the “messianic event”
of which Bonhoeffer wrote. As seen in Part 1,
on December 31%, 1941, Stirewalt’s last entry
for the year included a prayer, which read in
part, “Have mercy on those who suffer because
of war, and grant unto each one to know Thy
presence and put full trust in Thee.” ™ In this
prayer, Stirewalt wrote of his hope for humanity
that “ceasing to destroy, they may seek peace
and use their energies to help each other.”'”
For Stirewalt, prayer was a significant repeti-
tion in the everyday, and suggests that disci-
plines such as prayer play an important role in
the interiority of human life, not only as con-
templation about matters of consequence, but
as a discipline that allows one to begin to shape
the present newly and differently. If the world

suffered because of war, Stirewalt suffered to-
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gether with that world in prayer.

Finally, perhaps it was this interior disci-
pline of prayer that helped Stirewalt in the day
to day as he accompanied and was accompanied
by friends and colleagues, Japanese, American,
Finnish and others; and perhaps this helped
him to understand the suffering nature of the
Church as including «/l of these people and
churches who had been pulled apart by war. His
return to Japan in 1946, suggests that participa-
tion in this suffering Church was to be carried
out in no other place than the daily repetition of
the everyday. This participation was carried out
not only in “official” religious and ecclesiastical
events, yet even more primarily, in the everyday
of shared meals, conversations, mutual delibera-
tion, decision-making and prayer. This points to
the hope that the reconciliation and redemption
of relationships broken by the war took place
through living unreservedly with others in the
everyday. Stirewalt’s diaries suggest that it is
in the inescapable and often unrecorded events
of daily life, that the “messianic event” takes
shape and has the power to work something
new within the repetition of the everyday lives

of people in the world.
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